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the righteous soul at death are in His form ; (4) Samzpya^
it has the right to great intimacy with Him; and
(5) Sayujya, it merges in the supreme halo of His glory, a
state "in which the unitive experience of bliss is present
without the loss of self-existence", which is (< the positive-
experience of ananda which is ineffable and incom-
municable" (S. 490).

Mukti is (l) a direct perception of Him which is
infinite bliss, the beatific vision, (2) freedom from the
qualities of mayU and karma, for the mukta is <( freed
from worldliness and attains the realm of ethical values
, . . perfected and brahmanised " (S. 493), (3) the total
and permanent extinction of all karmic effects and pains^
which are lost in the bliss of Divine vision as the stars.
in the sunlit sky, (4) a permanent state (Cha^idogya Up.
8 : 15 : 1, Gita 15 : 6), (5) wherein both gross and
subtle bodies disappear and the glorified soul functions
in a ' body' of (pure matter' like that of the (gods \
Yet let us not forget that the soul continues a separate
entity as before; <( the freed self is not a vanishing
illusion, nor does it merge in the whole like the dewdrop
slipping into the shining sea. Its content is no doubt
transmuted; but it is not true to say that it contributes
to the whole " (S. 493), as Shelley imagined of Keats.
" Freed from the shackles of prakrti (nature) and the
limitations of time, it lives in spaceless space and time'
less time, and it is suprapersonal, but not impersonal"
(S. 494).

Mukti is the regaining of the latent natural bliss of
the self and the extinction of all miseries caused by the